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TO MY-VERY-L 0- 
uing and deare friend" Ma. 
ſter 7 homas V hite, à Cixl- 
e n of Briſtow, 8 
Aci. Hile I'was N or wic h. u 
. 33 the yeere i597. Iv 
A Cf this Treatiſe vpon [1 uch 
PAI; ali a dppears there- 
| in, and delintred it vnto 
that Herenike, that by bimſelfe, if 
Cod would, he mig ht corſiger and be 
perſtvatted "Since which time haue 
kept ir by me: and though ſome of my 
mats friends daſirad copies; yet al- 
lowing that" wiſdome of Solon, whe 
, would make no law ag ainſt Patricide 
left rhe mention of the ſact 20 
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The Epiſtle, 


tine occaſion tocommit 8: and withall 
corſdering thay it i too /anple and 
poore ſor the pab bike view; I bane bi- 
thert® reſuſed 16 na it common. 
Tet now perceiving «preſent oc 
ne, betanſe that ſene of late bans 
Wendered in tbe; lalyrintb:e wah» 
all rie, that of apy Weak- 
ung ſhall hereafter entcrtaime this 
eaten, be way, beſere be be Wholy 
pofeſedtberewnh, fad ile abſords- 
us of and be reformed ibn. 
bY ,4 Revice in (leiflianiur, who 
3 beef the traeneſe of 
bus Rehgion becanſe be feder: 

wuliar reaſon to wh 
the racke autlorities ts cet rain 
bia fo ackrewle eit; may perbeps 
te here ly ſotn ſiad ard fud cam ini: 
and that they boar . — 1 
may by ibis onerplus, trinmph inthe | 
goedneſſe of God lere arten tes 


to belteue no more, thos they may by 


thes rndnflanding Which be lg.. 
wen 


- oo no — us ww 


The Epiſtle, 
, wenthew,be perſwaded of: I baue fer 
their ſaker , wh1 mayreape be neße⸗ 
thereby, ſet at now bt all ot her Cen- 
ſurerr, nv guilty vate my ſclfe of a- 
uy off ence which I can commit 17 mas 
kong it publtke, Such at it is, accept 
(good wafer White) a1 4 percell of 
that aſſertion, which may bercafier 
' follow, of enery article of our Chri- 
ian fait h; if God ſpall voneb ſafo 
| we vnderſt anding ,ſeaſure,and wm ain- 

tenance thereto, | therefort offer it 
ve you , both becauſe I know you 
are diligent inreading bookes of good 
argument ; and becauſe I baue n 
other meancs, whereby to ſhew my 
ſelfe thankeſull for your manifold 
hindweſſes and your lone, Al Len- 
den this 20. . April. 180i. 


Your louing and aſſured 
friend, 4. 6. 
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THE TREATISE. 


Hough many things 
& diſcouraged mee to 
write vnto you of 
this Argument in 
luch ſort as I intend; 
conſidering that neither your dai- 
ly reading of the Scripture, nei» 
ther the perſwaſion of learned D- 
uines can moue y ou to accord yn- 
to the tructh ; though by manifeſt 
teſtimonie of Scripture they con- 
uince your hereſie: and molt of all, 
that God hath left you to beleeue 
that lying ſpirit of Antichriſt , who 
denyeth that leſus is that Chrift: Let 
neuertheleſle, having ſome hope 
9a 4 that 


2 | 
thatGed of his goodnex will at laſt 
pull youasa brand out ofche fire, 
and quench you with the dem of 
his grace, that you may growing 
the knowledge of his Se; I wil 
as briefly as l can, lay down ſome 
few —— of that taith, which e- 
uery one that will be ſaued muſk 
hold. Whereby it I perſwade you 
nothing, yet ſhall I obtayne thug 
much; that you, who neither ber 
leeued his word, nor yet opened 
your eyes eo ſee the light of teaſo- 
nable vnderſtanding , ſhall at laſt 
confeſſe, that his word and iudge- 
ments are boly d true. But be- 
fore I come to the point, let mee 
firſt perſwade you, that although 
the 83 of the holy Trisi- 
ty de one of the moſt high wy- 
ſeries which can be knowne or 
belecued, and that it is the on 
work of þ baly Jef co work this 
faith and knowledge in the heat 
of man, yet neuertheles, Ced hathi 
; not 
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not left vs deſtitute of meanes, 
whereby to come to this faich and 
knowledge; but bath alſo with his 
word, giuꝭ vs a reaſonable ſoule & 
| — whereby to grow 
inthe knowledge of himſelf & his 
will. For whe Adam was created, 
he had giuen vnto him all perfite 
knowledge meete for him, Now 
God, who created the world for no 
other purpoſe, the the manifeſta- 
tion of his owne glory, might not 
Jeaue that creature without yndere 
ſtanding of che Codbead, who be- 
| ing by nature & creatid the moſt 
2 ellent in this 1 

r that purpoſe eſpecially. aboue 
al other, to ſet forth his prayſcand 
to call on him. Now how could he 
do this, if he knew him not? But (L 
dghink that) ſeeing it is ſaid. that ws 
wet creed in the Image ef God, you 
wil not deny i; man before his tal, 
| Had much more perfit vnderſtan- 
ding of f Godbead,che it is poſsible 
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for him to haue, nll be come 10 
know enen at be 15 knowen, but that 
by lum (you may lay): this know- 
kdpe was loſt: not loſt, but cor- 
rupted onely, euen as mans will. 
For then it ſhould follow that wee 
were inferiour to bruit beaſts, who 
baue in che a ſenſible knowledge 
meetc for that ende whereto they 
were created, Furthermore, it is 
not poſsible that mans ſin ſhonld 
frultrate the ende which God in- 
tendedin lus creation, but it is ma- 
nifeſt, that man was created to 
know and honour the creator. A- 
game, ſeeing in Chriſt al things con- 
N, hee being ordained of the Fa- 
ther before all worldes, in whom 
the world ſhould be both created 
and reſtored; it is plaine that this 
kght of our vnderſtanding both 
proceedeth from him, and is reſto 
red in him, as it is ſaid, Toh, I. Hen 
ab lopht Which ligbtneth ES 


3 
that commeth inte the werd, not 
oncly his cholen with knowiedge 
ot lus ſauing tructh, but euen ge- 
nerally cucry man with reaſona- 
ble vaderſtanding, whereby wee 
may know what ſoeuer ii te be known 
of God : & how 2cucn by the works 
of God, as it is plaiuely concluded, 
Rom, I. 19, 20. Theretore are they 
not to bee heard, who hold any 
thing without the compalle of 
Faith, which is without che com- 
paſſe ot Knew!/cdge.For Faith ought 
io to be grounded an Knowledge, 
as Hope is grounded vpon Faich. So 
that as Faith, H eb. 11. I. is ſayd to 
be AO, an eniftion er proofe of 
things hoped for, though they bee not 
rene. ſo may Liay that Knowledge 
is the ptoofe ot t lungs hie bare 
bele eued. For Faith is nothing els 
but the Concluſion ofa particular 
S/ logilme, drau en ftom the con- 
cluſion of an vniuerſall, which the 

1 * | kno We 
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knowledge of God had cocluded, 
as it is manifeſt, la. 2. I g. & Heb, 
II. 3. By conference of which 
t vo places it app:areth, that this 
kno vledge, of which I ſpeake, chis 
Hiſtoricall Faich, as to beleeue 
that chere is one God which made 
all elungs of nought, is onely ſuch 
a kno vledge, as the deuils & wic- 
ked men haue: but to beleeue, and 
haue confidence in this God, is that 
particular concluſion, & that faith 
which cauſeth vs to haue hope in 
his promiſes, Therefore ſaid c hriſ 
Haus fayeb in God: chat is, ſtriue to 
know God, that knowing, you may 
haue faith, and beleeue in him. 
And wee ſee that in theſe things, 
where a bare fach without knows 
leqdge might ſeeme to be moſt re- 

uited, becauſe as a man would 

ine, there were noreaſon tobe 
given of them, namely, concer- 
ning the maintenance ofthis — 
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and the reſurrection to the lie ta 
come3both Ci viſ and his A poſtles 
vſe no other reaſons, but ſuch as e- 
uery reaſonable man may eaſily 

be perſuaded by, tbouęh authort- 

| ties of Scripture were not want · 

ing to both purpoſes, os it is mani 

12 1. cer 15. yea Pant 
at Athens, ot u here loeuer he per- 
ſu aded the worſhip of the true 
god among the Gerwles, hee per- 

lu ade d pot by aut horty of Quupe 

ture, u hich an nęſt the had bene. 
very weskez bot by ſuch argumcts 
asthey knew to be ſufficient euẽ in 
theſelues. It theſe things were not 
ſo; how thẽ could tbe Gentijer which | 
knew wet the Scriptavres, be wuhcnt 
excuſe forthe ignorance of God? 
T bereforeT conclude, that there is 
notlung which is beleeued, but it 
may al ſo he knowen, Now know - 
ledge (weknow) is ingendred by 
ſuch principles as laue truth _ 

the 
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the which is euident of it ſelfe. So 
that by plaine and real onable vn- 
derſtanding, a man may knowe 
whatlocuer he belceverh, Jou wil 
ſay, To what purpoſe then ſerue 
the Scriptures? 1 anſwere: That 
Cod, infinite in goodneſſe, hath to- 
gether with this vnderſtandin 
& light ot Nature, giuen vs wit 

lus word,as a greater light x here- 
by cur leſſer lights might become 
more ſtuning: That he hath giuen 
vnto vs not only an inward word, 
to wit. our natural vnderſtanding; 
but alſo an outward worde, as a 
woftllultrzous Commẽtary, both 
of declaratron and amplification of 
that text v hereby we may the bet · 
ter vnderſtand, whatſocuer wee 
ought to vnderiland without it, 
But how che eommeth it to paſſe, 
that all men liaue not Fatth ? And 
how is Faul ſayd to bee the gifs of 
God: I he firit is anſwered, Rom. I 
21. 


| * 
11. and Ephe. 4. 18 Fer bardrerof 
their heart, he whenthey krew Grady 
did not _glorifie him as they ab: 
' therefore their maginatons became 
vaine, & their fooliſh heart was ful of 
 darkenes, And tor this cauſe is F aich 
allo ſayd to bee the gift of Cad. 
Fu ſt, in te ſpect of that k nou ledge 
whence it doethproceede, which 
knowledgeis tits gift. Secondly, 
becauſe u is the enely werbe of 
Ced, tq. make that knowledpgeto 
become fruitful, by laying it ſo vn- 
to mans heart, that the. hatdnelle 
thereof may bee remoued, ib ae 
when ee know Cod to bee good 
and iuſl, we alſo belecue and u or- 
ſhip hau as dc ought, I hirdly and 
moſt eſpecially, becauſe that Cd 
oftentunes pardoning the igno- 
rance y. bh men hade of lum 
{clte and the create, doth ſo illu- 
mine tlie heart uh Spiret, 
that it is ſudde ny , wathe 


cur 


T0 
our al tant knowledge „ to 
faith 4 obedience. oy he 
whereof neuertheles dot h not any 
whit' impuꝑne that which I ſay, 
T bat God bath ginen vr to ceny man 
fo much wndeiſtendirg as to know 
what be oug bi to beleewe, and to bet 
ſatisfied for the reaſons of lis Feb, 
of be could open bis eyer 10 ſer mibe 
middeſt of what wonderens light bee 
were placed, T his point is manifeſt 
both by many Scripture-authori- 
ties, and by many reaſons which [ 
om, But taking chis as either 
granted, or ſufficiently prooned, 
that God bath gen vs li bi of er- 
landing, mbereby to * a reaſn of | 
the Hope that u in vi; a rtaſon I ſay 
euen of cuery article of out Faith: 
let vs with holy reuerence come 
vnto the thing in que ſlion, and ſee 
what reaſon wee haue for our de- 
fence. I will therefore a while for- 

beare to vſe the authoritie of holy 

„„ Sͤ.crip- 
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Seripture; not that I eſteeme the 
waighe or euidence of any reaſon 
comparable thereto: but onel 

perceiuing by that talke I had wat 

you, that you had read the Scrip- 
ture, as one of thoſe whom peter 
noteth, 2. Epiſt.3. 16. Not inten- 
ding to wrangle about your wre- 
ſed interpretations; I wil firſt pro- 
pone the euidence of reaſonable 
proofe: and afterwards bring in 
the aſſent of holy Scripture, that 
you may perceiue in what wons 
grous cleare light you ſtriue to be 
blinde. And becauſe I know not 
what your opinion is concerning 
God, (for he that deniet n the God- 
bead of (briſ, may as well denie the 
Godbead abſolutely:) that beet 
one ſteppe toward the queſtion, 
will proceed orderly, and giue you 
alſo a reaſon of our faith, concer- 
ning that matter: taking this one- 
ly as granted, which is rite in euery 
. B mans 
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mans knowledge, that both the 


tetmes ot Contradiction, cannot 
bee affirmed ot the ſame Subiect: 
chat is, that one and the lan e tlung 
cannot be betb athrmed and den- 
ed, of the ſame Subiect, at one tin. e, 
and in the ſame reſpect. 

But firſt, by the Name of Ged, 
know that 1 meane an Frernall Be- 
ing, infiune in goodneſje ,im pewer, in 
weſcdowme, in glory, in vcrtue, and one- 
ty wortbie of cndleſſe lone and honcur. 
My re aſon is thus. It there be not 
Being u luch had no beginnmg, 
then ct neceſsitie, that which was 
fir ſt exiſtent or begunne, mvit be a 
beginnipg vnto it ſelte, by cauſing 
ot it ſelfe to be, u hen it was not. 
But this is inpoſsible, that any 
thing ſhould bee a cauſe, and not 
bee : tor ſo ſl culd it both bee and 
not be; therefore there is an eter- 
nall Being, wlichis the beginmng, 
n. iddle and ende of all things, and 

8 limlclfe 
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himſelfe wiehout beginning, and 
this eternall Beeing wee eall God, 
My reaſon is plaine to bee vnder- 
ſtood; and remember what! baue | 
fad, chick may goe on, | 

Whatloeuer 18: withour' begin- 
ning, is alſo without ending; be- 
cauſe it hath ho Supe riour "which 
might bring it to nothing: therefore 
Cod is eternal. Agaiue, whatſoe- 
uer comes to nothing, 1 corrupted 
by lus contrary; but nothing can 
be oppoſite to God, therefore hee ts 
Eternall. Or elle | whit thas 
reaſon. 

Being and Not Being are ſuch 
contraties, as one of them cannot 
ſpring out of another: for eu 

thing, , forthe preferuations lake of 

it ſelte , doth repreſſe and corrupt 

the contrary, Seinꝑ then that there 

13 Beeing, which could not poſsibl 7 
raiſe it ſelte out of Not Being nt fo 

lowes that Being had a primae y ot 

BY priori- 
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14 
prioritie before Not Beeing : and 
therefore of neceſtitie mult be e- 
tcrnall; for otherwiſe there was a 
time, wherein it n. ight be ſaid, that 
Being is Not Being, & ſo Not Be- 
ing fhould haue been firſt, and con- 
tradictories might haue ſtood to- 

ether: but both theſe arc iupoſsi- 

le , therefore there is an eternall 
Being; and this eternall Being, 
wee call God. Furthermore wee 
know , that the greateſt excellen- 
cie or perfection of cuery thing ,18 
in the proximitie or approch there» 
of vnto the firſt cauſe. But euery 
thing is mere excellent in the Be- 
ing thereof, then in the Not Being: 
therefore Beeing was before Not 
Being; and for that cauſe Eternall. 
Now Eternitie is an Infinite Conti - 
nuance: therefore whatſocuer is E- 
ternall, muſt of neceſtitie be Inf. 
nite: and this Infinite Beinꝑ, we call 
Cod, Morcoucr, 1 
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Infinite continuance, hath Infinite 
Power to continue infinitely; and 
this omnipotent or endleſſe Power 
we call G. + 

I might reaſon likewiſe of his 
Coodues, of his Wiſedome, Trach, 


Clery, c. but one ſhall ſerue in 


ſtead of the reſt, and I will take his 
Wiſedome for my example, and 
proue vnto you, that like wiſe to be 
Infinne , and that not onely in exi- 
ſtence, but in action alſo, And 
firſt that hee 13 wiſe; God is moſt. 
worthy to be ſuch as he is: but if he 
were not wiſe, he were not worthy 
to bee Cod: ergo hee ts wiſe, Now 
marke how theſe depende one on 
another. In Cd is Wiſedome, 
which by reaſon of his Infinitte, is 
alſo infinite: and by his Eternitie, is 
alſo eternal: ſo that there is no tune, 
wherein it may be ſaid, that this in- 
finite Wiſdom is not tafinitely ex- 
erciſed, for then were it not eters 
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nally infinite. Therefore his wiſe- 
dome is infinite, not in exiſtence 

onely, but alſo in action. 
Againe, the uiſedome of God 
is ſuch, as lach no defect orimbe- 
cilluie therein. But if it were not 
5 — both in actiou and in exi- 
ſtence, a man wiglit find detoct 
therein, and unagine a more Infi- 
nite wyledome' then that is, but 
this is impolsible. So- might] con- 
clud ot all the other Dignities of 
1 L haſte to che purpole, and 
L thunke that you will not vnwil- 
lingly graunt what I haue (aid, but 
vnderſtand the reſt. All the Dig 
nitics of God beeing actuated or 
brought into working, require of 
neceſetie an Infinite Obiect, 
u heteon they worke, bec auſe they 
thẽſelues are Infinite: bu: nothing 
can be Infinite, but Cod alone, thet- 
fore it follou eth that theſe Diꝑni- 
ties are obiected or excrciſe d in 
Cod 
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God alone. And tlus is that Eternal 
Sonne, begottẽ before the worlds, 
in whome the Father reſtetb: or as 
the Prophet tpcaketh, is beloued, 
uw whome his ſoule delghtetb ; wich 
cannot be apply ed co any creature, 
without wiuchgGed is happy in lud 
ſelte: therefore ſaich the Apoſtle, 
that in him dwellkth the Godbead be- 
dily, How zs that? not in lus manly 
body eternally ; for lus humane bo- 
dy tooke beginning of the fleth of 
the Virgin, when the fulnes of time 
came, but yet bodily, ghar is, as eſ- 
lentially, or ſobſtantially; ag the bo- 
dy of a man 4s alan to, the 
man. For euery Dignity oſ God be- 
ing infinite in action (as was pro- 
ued) muſt of necelſsitie, produce 
ſuch as it ſelte is. As for example; 
the Wiſdame of Ge or his Iuſinue 
Vnderſtanding, matt haue an In- 
finite intelligible or vnderſtand- 
able obie dt, which is produced 
34 thereby, 
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thereby , by an infinite vnderſtan- 
ding. So that ye muſt know of ne- 
ceſsitie, and marke three Termes, 
as I will a while call them: the 
Terme from whence $ the Terme 
whereto , or Mlierein: and the 
middle I erme betweene them. I 
will for your capacitie, which I 
know not to bee much exerciſed in 
theſe matters, make a compariſon 
meet for yout vnderſtanding. 

When the minde or vnderſtan- 
ding of a man conceiueth any vn- 
derſtandable obiect, then is (you 
know ) firſt the vnderſtanding in 
the minde it ſelfe, ſecondly the ob- 
iect vnderſtood, and thirdly, the 
diſcourſe or vnderſtandinꝑ, where- 
by that obiect is apprehended. 

Now giue me leaue to tell you, 
what differences you muſt make, 
betweene the vnderſtanding of 
God , and the vnderſtanding of 
man in this compariſon, 

| Fuſt, 
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Firft , the minde of man beeing 
finite, the vnderitanding is not able 
to view al that which can be vnder- 
ſtood thereby at one time, or with 
one action of vnderſtanding, but 
mult conceiue of one thing atter a- 
nother: whereas the vnderſtanding 
and wiſedome of God1s ſuch, asac 
one ſight ſeeth himſelfe, and every 
thing els, paſt, preſent, and to come; 
and tlus not once onely, but euen 
continually, becauſe it is eternally 
infinite. 

Secondly, the intendement of 
man worketh nothing in the thing 
concetued, to make it either to be, 
if it be a meere conceit, ot to be o- 
ther then it 15, if it be exiſtent: bue 
the vnderſtanding of God, is by 
reaſon of his powet ſo actiue, as that 
it cauleth that wheretu it is exerci- 
ſed, both to be, and that according 
to his maner of apprehenſion or 
vnderſtanding of it: which vnder- 
| ſtanding 
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Nanding is by lus Inſinitie ſo infi- 
nite, and by las Eterintie ſo conti- 
nuall,; as that of necelsitie there 
muſt bee a ſubſiſtence or a perſon, 
u herein it mult be exerciſed, wiuch 
mult allo be Intinite and {Eternall, 
And thus is that glotious Sonne of 
Cod, vlio is thus begotten or pro- 
duced eternally, both betore the 
world was, euen as hee is now, and 
ſhall not ceaſe to be produced atter 

the world ſhall ceaſe eternally, 
Thus you ſee to of the termes 
ſpoken ot: from whence, & wliere- 
in: now you muſt kno the middle 
terme beeweene them. The terme 
whence, is the Wiledome intell- 
gent, God the Father. The terme 
wherein, is the VVitedome intelli- 
gible, Gedthe Sonne. The middle 
terme is, pſum intellig ere, which in 
my Co npaciſon I called, The aiſ- 
cou ſe it ſelſ e, wluch alſo in this mult 
needs bee Iufinite. For an Infinite 
intelli- 
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intelligible, cannot bee conceiued 
of an Infinite intelligent, but by an 
Inſunte vnteilggere; and this is that 
Holy Cb, hic h as you may eaſily 
vnderſtand, muſt of neceisitie pro- 
ceede from both the Father and the 
Sonne, and be alſo infinite and eters 
nall, and therefore God. Now be- 
cauſe they are all Infinite, and of 
Infinite, eſſentially there can 
bee but one : therctore are theſe 
three in Eſſence or Being, ons, but in 
Swbjiſtence or cleate diſtinction of 
Perſons three. 

Vnderſtande my compariſon 
which I made : Iwill yet cleare the 
matter turther for your concey- 
uing. | f 

it you take in a myrrout, the 
lighe of the Sunne, and reflect it 
directly thereon againe, in the 
Sunne it is o,, in the glaſſe a- 
nother, and yet the reflecti- 
on of the beames, 1s alſo a 
third, 
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ehird , but for all this, there is but 
one nature and worde of light, 
which comprehends al three: ſo is it 
in this Ty. -Vuitie of which 1 ſpeake, 
My lettuce ſerues me not to dilate 
theſe things , but I hope vou are 
able to vnderitand what J ſay, 
therefore I will proceed. It is ſaid, 
that Powers are knowne by their 
actions, and actions are l mitted by 
their obiects. I know the meaning 
of ic, and it is not vnfitte in thus 
place. But to my reaſon: The Pow- 
er of Gdis infiuite, and by his in- 
finite wiſedome hee knoweth it to 
be infinite: but Ged could not know 
that his Power were infinite, vn- 
leſſe he were able thereby to bring 
forth an infinite action; and euery 
infinite action muſt of neceſsitie be 
exerciſed in an infinite ſubiect. 
(For whartlocuer is receiued, is re- 
ceiued according to the capacitie of 
tlie receiuer:) therefore there is an 

f infinite 
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infinite ſubiect, wherein the power 
of God is exerciſed : that is the 
Sonne of whom | ſpeake. And here 
againc behold the Tri-Vartie;an in- 
finite power the Father; an infinte 
action the HolyGheft,aninfim: ec ſub- 
iect the glorious Sonne; all three one 
infinite Being. Returne to your 
compariſon. 

As the vnderitanding of man 
could no way know his o ne po- 
wer, but by his actions, neither can 
there be any actions ot vnderſtan- 
ding, where there is nothing to be 
vnderſtood, no more is it poſsible 
to bee in the Deitie. Now vnder- 
ſtand that, as | haue realoned from 
the Wiſedome and Power of Cod: ſo 
might | reaſon from all his other 
Dignities 2 ſo that for one reaſon 
which J haue brought, I night 
haue brought you fittie. But | ſhew 
you the way, if you be guided by 
the Sprit of Trueth, how you way 


Itrengthe n 


| 24 
ſtrengthen your ſelfe in the way 
of Trueth: therefore 1 wil goe on, 
and ſhew you yet more plainely by 
more familiar reatons. 

An Infinite power is not more 
weake then a finite: but every fi- 
nite creature x hich we can caſt our 
eies vnto, doth by nature produce 
his like, as much as in it is; as a man 
begetteth a man; trees bring forth 
ſeed, whereot their like in nature 
may ſpring, and in like wite cuery 
other thing, Therefore the Infi- 
nite Power of God bevettcth his 
like alſo , which is the Sonne, the 1 
wage of the muiſible Cod, the firft be- 
gotten of euery creature, Col. 1. 15. 
But none can bee like vnto Godin 
his Being, who is not very Gad: 
theretore ( hriſt the one ly begotten of 
the Father is allo very God. 

Maruel not, that I make this ar- 
gument from the creature to the 
Creator; tor in this very peg 
ri1e 
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the Power & Codbead, the Holy gheſ 
himſelte teacherh me to reaſon of 


the muy/ible things of God, by the thi gr 


| 


viſible, Rom. 1.20, And hereby al- 
ſo learne to helpe your ignorance, 
and put away your wonder, how 
Cod il. culd bee one, and yettliree. 
Sec ycu not how the vndecſtan-' 
eing ? the Sun- light allo, is one in 
nature, and yet three in euident 
and cltare diſtinction? thoughin ſo 
baſe and in perfect order, as that 
which is aboue all perfection, is 
poſsible to be aboue it. 


| And further, ſee you not in eue! 


rie thing a becic, a ſpirite and a 
lite, which is the knot betweene 
them? : 

Or rather, ſee you not how the 
very bodily compoſition is both 
one, and three? one body u hichis 
vnited of three bodies ? that is, 
earth, watcr, and ayre, or oyle, 
which yet again in the root cf their 

nature 
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nature are but one, For oyle is bu 
a due mixture of water and earth, 
meanely fit, and meancly volati; 
and earth is but fixed water; lo tha 
water which is but one, is the root 
of the three : as it is manifeſt, 
Geneſis 1, and 2. Pet. 3. 5. They 
which vnderſtand the rules of P/ 
ronomy, know what J ſay; and if 
you vnderſtand me wel, you would 
confeſſe, that not onely this in- 
Nance which 1 haue brought, of 
earth, water and ayre;but euenthe 
whole frame of Nature did pro- 
claime the Frinitie in the Vnitit. You 
would, I ſay, confeſſe, that hatſoe- 
uer may be knowne of Cod, is ma- 
nifeſted in the creature, If I ſhould 
here tell you, how the Heaven, the 
Earth, & the Deepe, Gen. I. might 
be vnderſtood myſtically, and the 
Analogie betweene the Creator and 
the creature therein: and then tell 
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you, what Let the earth bring forth y 
Ht — 


77 
lining ſoule, might meane, and com- 
pare it with that place, That which 
was made in bim war life; and then 
particularly for man, The Lord God 
alſe mads the man of the duft of the 
earth, and tell y du, that it was ſo ne- 
——— that Chriſt is Terra 
vent: and inforce an argu- 
ment to proue the Tri. Vnitis, by 
that treble repetition of the war 
wade in tbe image of Cod; compa- 
ring it wirh that place, I. Cor. I i. 3. 
da 7. If I ſhould then tell you, 
that it was neceſſarie that the Sanne 
of God muſt become fleſh, as well 
that the infarte Iuflice of God might, 
be actuated in him, which could not 
bee actuated in him beeing onely 
G OD ꝛas for many other reaſons, 
both from the Tuſtice, and Mercie, 
and Wiſedome of GO D, though 
to a well ſighted vnderſtanding 1 
might ſeeme to haue lay d a preci- 
ous foundation of Philoſophie di- 
C nine, 
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vine and natural: yet to you] might 
rather ſeeme perhaps to haue pro- 
poned Cabaliſticall dreames, then 
any ſound argument to the ching in 
ſtion, 
Yer this will I tell you, and 
holde it for good Diuinitie: that 
he e drift and ſcope of the 
whole Scripture, is to ſhew the Cree 
ation of all things in Chrift, through 
him and for him: and the reſtoring 
of the whole creature in man by bus; 
T hat in al ibings be might bane the pre- 
emmence, Col. 1. Neyther doth this 
any hit derogate from the honour 
of the Father, | 
For firſt, It hath pleaſed the Fa 
ther, that in him ſhould all ſulneſſi 
dwell : and beſides, it is an ho- 
novr aboue all honours vnto the Fa- 
iber, to be the Father of fo glorious a 
Sonne, | 
' Thereforeis this world and all the 
things therein, created to the — 
5 0 


of Cbriff, to expr e his glory , mes 
al be is the expreſſed lavage and g rg 
tbe Father, And here js the vor rig 


Eternitie, which had in Chriſt x > 
ternall Being; according to that 
his Name, His 2. 9.8. T he Father ef 
Eternitir. 

Here are thoſe ſeparate Ideas, 
about which Plate and Ariftccle 
could neuer agree, and which ney- 
cher both of them, nor many. of 
their followers did perfectly vnder- 
ſtand; not that they might not by 
the e of natufe, and the wiſe- 
dome 'whith 505. b giuen to 
man, be vnderſtopd. 

Fot & nde this World 3 38 3 books 
wherein wee inay ceede and vnder- 
and bebe created r rheths', which 

Trucch widch is" ihctearcd?! 14 
all true knowledge is the gift of 
GOD. 

Therefore wrelt het that place, 
Coloſſa. 8. on the Chriſbay 
earc 


ſeurch after the . de of Na- 
dure, whereby aboue all other hu- 
mne knowledgesa man is brought 
to know G Od, and to honour 
him at he ought ; but rather be ſo- 
ry, that your knowledge of Nature 
is no more, Fot this will I tell you, 
to teach you to know your ſelfe, 
chat there is nothing in the crea- 
ture, which may be knowne, (and 
all may bee knowne that is in the 
creature ) but man ought to know 
it, and to glorifie the Creator there-. 
by, And ibis cas lahowr nb GOD 
— to men , that knowing ho hom 
I are of that the 


might bes bannbleddl 
Pl Lt Ie Eccles . 13. : 
557 — 2 this, to ſeema Range? 


uire that | 
at mans aq. erein he Aae 
him? and was he not created with 
perfect diſcourlg: to know the crea- 
ture, that hee mighe therein * 
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the Creator, andſo glorific his won- 
drous Power and goodneſſe? Burchrs 
queſtion would draw mee from the 
queſtion in hand: & therefore I wil 
briefly adde one reaſon more: and 
becauſe my leiſure is little, I will be 
as ſhort asl can: but I pray you lend 
mee your eare; fur it is hard in 
Engliih, an inartificiall language, 
to exprefle my mind: but becauſe 
you told me, you could a little La- 
tine, I will be bold here aud there, 
to vic a word: my reaſon is thus. 
The whole and perfect nature of a 
Principle or Beginning is in Cod, 
who is alone the beginner of all 
things, Now a Principle is of three 
ſortes, whereof euery one is fo 
clearely diſtin from another, as 
that one cannot poſsibly be that o- 
ther : therefore in the Vnitie of the 
Deitie there is alſo ſuch cleare di- 
ſlinction into a7 rminie, as that one 
diſtin cannot a that o- 
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ther, from which hee is diſtinꝑui- 

ſhed, yet in che Vnitie of eſſence they 

are all one, The differences of a 

Beginning ſtand thus; Ic is either 

Princ ipiam principians, nos ſrinc ipia- 
tum; that is, a beginning, which is 
2 Beginner vnto another; yet hath 

not his beginning from another, 
leſt there ſbould be a proceſſe into 

Iafinitie a parte ante: this is Cod the 
Fatber, to whom it is peculiar to be- 
get the Sense, yet is hiniſelfe ney- 
ther made. nor created, nor begot- 

ten of any other. 

Secondly , there is Princ ipium 
principiaturs principians ; do unte, 
a Beginning which hath his be- 
pinning of another, and is alſo a 

eginning to another, leſt there 
ſhould be any defect or imbecilli- 
tie in the Beginning: and this is the 
Emerleſting Senne, very Cod of very 
God, begotten of the ſubſtance of 
his F atber alone before the worlds, 
; neither 


neither made nor created, | 
Thirdly, there is Principium prove 
cipiatum now principiantʒ that is, a Be- 
ginning, which is alſo begun, but 
is not a beginner vnto another: leſt 
there ſhould be a proceſſe into In- 
finitie 4 parte pet: and this is the 
Holy Gbft, who proceedeth from 
the very ſubſtance and Being of the 
Father an] the Sanne, an 1s with 
them one GOD coeternall and 
coequall. Bur you will ſay, Is not 
the Holy Ghoſt a Beginner vnto any 
other? ho is he then the Aut hour 
of our conſolation? and how is hee 
ſaid to ade vs into all trueth, c: 
Vuderſt ind what I meine: H ee is 
not a Beginner vnto any other of 
the ſa ne Infinite Eſſence or Being 
with himſelfe. For the beginnings 
which I ſpake of before, are in þ Et- 
ſence of Cod alone. no our ſpiritual 
conſolation, vhereof tlie Hol Obeſt 
is laid to be the Beginner, is but an 
C 4 C:Nana tile 
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emanation or efſſuence fromehar 
Being, which he bimſelfe is; as the 
light of the Sunne doth illuminate 
every bright body expoſed to his 
light, and yet imparteth not his be- 
ing thereto, You will againe ob- 
iect, that Eternitie hath no begin- 
ning nor ending: how then can 
Chrift be both eternall and begun? 
and how againe can he be equall to 
the Father, whereas hee beeing be- 
gotten of the Faber, the Father hath 
a prioritie before him? I anſwere, 
that this beginning is none other, 
then that production or begetting, 
which I before declared, to haue 
been heretofore none other, then 
it is now and (hall be eternally: as 
the Sunne hath brought forth light 
ſince his creation, and ſhall ſtill 
bring forth light till the worlds dife 
ſolution, Forthus action of GO D, 
whereby hee begetteth his Sanne, is 
not 2 tranſcant action, to cauſe « 
| paſiion 
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paſsion in the ſubiect, and a repaſii· 
on in the agent, for in ſuch the 
ſubiect of neceſsitie ſhould haue 
been exiſtent before the actionʒbut 
this action is immanent, and there- 
fore of neceſsitie of the ſame na- 
ture with the agent; which agent 
becauſe it is erernall, therefore the 
production is alſo eternal, and con- 
ſequently the product, and ſo of ne- 
celsitie very G O D. But you muſt 
euer remember what difference 1 
made betweene the action of God, 
infinite in power, & therefore able 
to actuate the obiect; and the im- 
manent actions of our minde. Now 
for the Prioritie or Poſterioritie, 
— may obiect. I graunt there is 

rioritie among the perſons of the 
Godhead ; but of what kinde ? not 
of Being; for their Eſſence is one, 
and therein is none afore or after 
another, neither is any one of the 
Trinitio more or leſſe God then an- 

| other 
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other: not of time; for they are all 

one Eternitie: not of diguitie, for 

they are all one Infinitie: and the 

Senne himſelte being very God, ibis - 

keth it no robberie to bee equall wth 
od. 

But yet there is Prioritie, and that 
of order onely; for the Father is in 
order before tlie Sanne, becauſe the 
Conne is begotten of the Father: and 
the Sonxe like wife is before the Holy 
Ghoſt, becauſetne Holy Chiſt is the 
mutuall loue bet veen: the Father 
and the Sonne: and io procceding 
from them both. 

I will make a compariſon yn'neet 
for the matter of whicli1 ſpeakeʒ fat 
to whom ſhall wee aſsimulate the 
Higheſt: but yet meete to helpe your 
vnderſtanding. Waen a man doth 
dreame and imagiae things wiuch 
are not, there is, you know,the phan- 
taſie, the phantaſmt or thing i nagi- 
ned or drea ned, and the phanſying 

or 


37 
or working of the phantaſie about 
that obiect. No thelc three are all 
of one nature, and are one after an- 
other onely in order, and not in 
time. 

For the particular phantaſie 
of ſuch an obiect, is before the ob- 
iect, and makes it to haue an inten- 
tionall being; then the obiect being, 
the diſcourſe of the phantaſte follow - 
eth in order, which neuerthelefle was 
in time as ſoone as it, obſeruing euer 
the cautions that are to bee ob- 
ſerued. 

Thus haue I very briefly ſhowne 
not many reaſons , but rather how 
that many reaſons may bee ſhoiwen 
for this Chriſtian aſſertion : yet haue 
I ſhowen ynough to perſwade any 
reaſonable man, to yeelde meekely 
vnto the trueth of that doctrine, 
which is ſo euident both in the 
booke of GOD, and in cue- 
rie faithfull and true Chriſtian mans 
confelsi- 
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confeſsion, and according to that 
diſcourſe whichis euident to euery 
mans vnderſtanding. Now giue me 
leaue to ſpeake a little to thoſe ar- 
guments which haue throwen the 
molt learned of the Iewes head- 
long to the feet of Chrift , to make 
thẽ acknowledge that the Aſeſsiab 
muff be both God and man, I will not 
herein doe any thing contrary ta 
that, which in the beginning I pro- 
teſted, that is, not to compel you by 
authoritie of Scripture , but to in- 
treate you by reaſonable perſwaſi- 
on, to enclihe your care to the 
trueth. But becauſe I may not 
without iniurie to the cauſe, leaue 
alrogether out ſuch manifeſt 
proofe, and without iniurie alſo to 
our ſelfe, who might thinke that 
went about to ſophiſticate a true 
ſeeming vntrueth, which would not 
abide the touch; I will onely intend 
wy finger to ſome very few, ot ma · 
5 * 
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ny thouſandes of axiomes of the 
Scripture for this purpoſe, & leaue 
you to make the concluſion by your 
lelfe, hoping that the Iewes ex- 
ample may prouoke you to follow 
them, ſo farre forth as they haue fol- 
lowed the trueth. Exod. 1 3. 2 1, it 
is ſaid, The Lord went before the, exc. 
Chap, 14. 19. The Angel of God, 
which went before them, remoned : 
| Where Chriſt the Angellof the Co- 
ue nant, is called The Lord lebonah. 
Againe, Exod. I 5. 3. The Lorde is 
was of warre, bis name is lebauala 
therefore Chriſt is God and mas; 
who by lus conflict vpon the croſſe, 
triumplied ouer Bal Hell, as 
| tis written in the Goſpell, the book: 
of the Warres of the Lord, Apgainc, 
 Fhay.9.6.Ynts vs «4 childe it borne, 
| there 1s his Manhood: and vnto vis 
Senne i pines, and tbey ſhall call bis 
name, T be mightte God. And Flay 35. 
verſ. 4. Tear Ged will come and ſane 
you, 
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yon, Ierem. 23.5. &c. 1willrayſe vp 
wnro David 4 righteous branch, and a 
King fhal raigne: and this the Name 
whereby they ſhall call bim, The Lord 
our nębteos ſueſſe. And Ierem. 23. 
verſ. 16. Indah aballbe ſaued, and be 
that ;ball ſaus ber, 15 the Larde our 
righteonſneſſe, Where the name v- 
ſed, is that great Name un' le- 
louah, which is neuer giuen to any 
creature. Zach. g. g. proues him 


| 


God and man, What ſhall I cyte 


vnto you that of the ſecond Pſalm? 
7 bou art my Soune, this day baue I bee 
gotten thee ; which place with many 


moe, is brought in che Epiſtle tothe 


Hebrewes, to this purpoſe , which 
is your queſtion, | 
Theſe authorities che Thalma- 
diſts, who ſticke onely to the kil- 
ug letter and apparant ſenſe of the 
Jaw, hold ſufficient to put this mat» 
ter out of doubr. | 
Now, i leauing this outward _ 


} 
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of the Scripture, we ſhould deſire 
to know what is the quickning ſpi- 
rit thereof, and ſhould ranſacke 
the treaſuties of the Cabaliſts, re · 
membring that place of our Saui- 
our, Match. 5. 18. One iod, or tittle 
of the Law hall not paſſe, till all bee 
fulßlled; and ſhould examine the 
queſtion by the letters and pricks 
of the Scripture, wee ſhould more 
eaſily find an entrance, then an end 
thereto. Let for a taſte take only Þ 
firſt 3. words of the Law, dnnn m2 
new breubicb, bara, elobim: which 
may not vnfitly be thus turned: I» 
the beginning, they the mighty God cre- 
ated. And of that againe, take the 
firſt * breubith, and ſee what 
it may ſignifie by that part of the 
Cabala whichthcy call Notariacon, 
a 6, the fitſt letter of ben, ſignifieth 
che Same: vr. the firſt of racch, ſig- 
nifies the Hely Ghoſt; va. the begin» 
ning of av. is ;; Father: v a. the fitſt of 
Sabbath 
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Sabbath importeth reſt: . i. the bo- 
gzinning of the incflable name of 
God - and not there onely, but 
euen of it ſelte it imports the Deαꝝœ | 
For we conſider of things not obui- 
ous to our ſenſes and vnderſtan 
ding, as if they were not: and theres 
fore this leaſt of all the letters, nee- 
reſt vnto nothing, doth ſignifte 
GOD. „. tb. the firſt of Ts, or 
T bews. is conſtrued a Cloſer or 8 
Depth. Which conſtruct ion if you 
put together, according to the rules 
of that excellent Grammar of Di- 
uinitie, with reference to that whieh 
followes, may import thus much. 
The Vera, the Spirit, and the Faber, 
reſting eternally in ehe Cloſer, os 
vnconceiueable abyſle, or as Paul 
calls it, the inacceſtible b of the 
pit Denite,, manifeſted their al- 
mighty power in creating the heauẽ 
and the earth. Neither is it withoue 
a great myſterie that the Sow is here 
put 
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put inthe firſt place: for 1» the be- 
ginning was the ward : becauſe the 
chiefe honour both of the Creati- 
on, and reſtauration of the world is 
giuen vnto Chriſt, as the Apoſtle 
doth comment vpon this text, Co- 
loſſ. I. And in another place, In bin 
is all the treaſure both of the wiſedowme 
and knowledge of God, As Plal. 104. 
verſ.2 4. In wiſedome haſt thow made 
em all, For in Chrift were al tlungs 
together one infinite wiſedome, till 
in the Creation he tnade them ſeue- 
rall, according to their diftin&t 
Ideas. Therefore ſaith the Apoſtle, 
He ſuſiayneth euery thing by bis pow- 
erfull werd: that is, the Sonze: and 
elſewhere, Ia his ( Chritt) wee liue 
and moue (after the Creation) and 
laue owr Being (before the Creation.) 
And for this cauſe doth Johs begin 
the law of mercic and grace, in the 
very ſame words wherewith Moſes 
began che law of Luſtice and con- 

D demnation. 
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dem ration: Ia the legi ning. For 
we know nothing of God, neyther 
of iuſtice, nor of metcie, &c. but 
onely by Cbreſt; as he ſaith, Ne nas 
knoweth the Father, but the Sen, and 
he to wem the Sonne Wil reueile bm. 
And in another place, No man come 
met to the Father, but by me. Now, 
the Holy Chet 1s put in the ſecond 
ano „ becauſc lee is the mutvall 

cue ct the Faiber and the Sonne, 
and as I may ſay, the inſtrument of 
their actions, bcth in mane nt, and 
tranſeunt. 

Go forward row, if you will, to 
the next word, u52 bara; you ſee, it 
aſſerds the ſan e argument for the 
Tri-V/nitte , by the three letters be- 
fore explained, and the number 
which is the ſingular. 

Thinke not fancie, neithet 
refrochthe diuine Cabala, as the 
ignorant Sophiſters vſe to doe, nct 
knoy irg how aboue all other 
| ES knows 
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knowledges, it doth aduance a 
mans meditation on high, 

Audrothe preſent purpoſe,they 
which know any thing in the holy 
language, know that this ſentence 
can no way agree in Grammatical 
conſtruetion, valelle che ſingular 
verb x52 bara, he thus made plurall, 
that it may haue concordance with 
the plurall =» Elohim. 

Jou will aske, why theſe letters, 
ne 7,2, 6. r. 4. are tu ice put, ſees 
ing in this preciſeneſſe, no ſuch ſu- 
perfluitic ſhould haue needed. 

Itell you, that it is not done, but 
to intimate vnto vs a molt high 
myſte rie. 

For in the firſt place it imports 
that Eternall and Infinite Being of 
the Father, the Sonne, and tlie Holy 
Cb, which they had before the 
worlds in their endleſſe glorie & te- 
licitie, in that ſilence of the Peitie, in 
that ſuper · ſupreme Entity wluch is 
vnto 
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vnto the Codbead, perfect aboue per- 
fection, withcut any reſpet᷑t vnto 

the creature, it imports that Infini- 

tie, that Eternitie, that Power, that 
Wiſe dome, which is aboue all 
things, and giues vntoit ſelfe, to be 
ſuch as it is: that Nething, as the di- 
uine Areopagite ſeemes to ſpeake, 
which is before and aboue al things, 
that may bee ſpoken or thought, 
wihout any reſpect of any emana- 
don, or effluence whatſoeuer. And 
therefore follow es that letter ot reſt 
v, that of vnitie, , and that cf per- 
fection v. No in the ſecond place, 
it ſignifies the Deitie, as exerciſed in 
the creature: and therefore tollowes 
that Epithyte Elabim, which fhewes 
that emanation of Power or 
Strength; and is ſometimes giuen 
vnto the creatures, Angels, and 
men. It were an endleſſe thing, to 
ſpeake that of theſe myſteries, which 
may be ſpoken, ueither can I; * 5 
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the Law of the Lord is perfełꝭ, and man 
is full of weakeneſle, I haue faid ſo 
much as I thinke meete concerning 
the Tr.-Vnitis. 

Now a word to that point, that 
Cbrif is GOD : which although it 
appeare ſufficiently inthe Tr1-Vnuy 
betore proued, by this anagogicall 
doctrine: yet to that ſecond perſon 
in particular, is that which follow- 
eth. Elay 7.14, it is ſaid of Chriſt, 
that his name (ſhould bee called Im- 
manuel 3 but in the luſtorie of the 
Goſpell, in Mathew and Luke, both 
betore his Conception, an4 at hi- 
Circumciſion, he is called leſws, It 
is therefore meete that you kno x. 
how leſws is Immanuel or Cod with 
vt. The writing of the Name of 
IESVS is thus ver» lbſub, 
though according tothe rules ot the 
pronunciation of that tongue, Ie, 
and according tothe ancient abbre- 

uation follo. ving the Hebrue or- 
JF 3 thogra- 
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thography I U S. In which Name 
ou ſce, are al the letters of the grea- 
reſt metlable Name of God, - le- 
bouab; with p interpoſition of that 
letter of reſt vg. for then was Cod re- 
conciled to the world; then was e- 
uerlaſting righteouſneſſe brought 
in, uhenthe Word became fleth, 
This is that glorious Name, of 
which God ſpake by the Prophet, 
Bebold, I will make my Name newin 
the earth, For you ſee hoy of . 
is made, "vn that is, IE SVS. 
This is that Name, which 1s 
meet tor the Sonne of G O D alone, 
and cannot bee giuen to any crea- 
ture, becauſe it is a Name of the 
DEITIE, as nis Hebr. 1. It 
is that Name, which 1s aboue all 
names; in whichthe Angels and 
the 11-krcous ſoules triumph; ar 
whichthe powers of Hell are agaſt 
and tremble; to u lich the whole 
creature yceldeth meck obedience. 
This 


— — — . —tꝗ— 


49 

This is that Name, of yhich our 
Lord ſpake, Faber, baue maniſeſt ed 
thy Name vnte men , the Fuber 
mw the Senne men, 

For ſo long as the myſterie of 
the laceration of Cod was hidde, ſo 
long that Name remained vn— 
ſoundable: but when the Word be- 
came fleſh , and d yvelt amongſt 
men, lo that the myſterie was re- 
ueiled; then the Name, which was 
before not to be pronounced, was 
lawfully pronounceable. That as 
the Nord of life was to bee ſeene with 
eyes, and bandled with handes; ſo 
that glorious Name might allo be 
beaten bet yeene our lippes and 
teeth; and this by the interpoſition 
ot that letter of reſt. The lewes 


knowing this reaſon of this great 


myſterie, & moued with the reue- 
rence thereof, durſt ncuer pro- 
nounce thit Nane -+ but in 
ſtead thereof, A lena or Elohim. 
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Let it not trouble you, that Indah 
the ſonne of laceb was called by ſuch 
a name, as had theſe foure letters 
therein, with the addition of » d, 
thus mn lebadab: but rather 
wonder and learne, how by theſe ſa- 
cramentes the children of G OD 
before the Incarnation , exerciſed 
their faith, ſaluted the promiſes afarre 
of, and ſaw that our Lord ſhould en- 
ter into our earthly tabernacle , by 
the doore of Indabr fleſh ; for fo 
much the letter 1 Daleth importeth. 
To which myſterie the heauenly 
Poet alluding, triumphed with that 
double ioy, Pfal. 24. Lift vp your 
beads yee gates, and be pe lift vp hee e- 
werlaefling dooret, exc. foreſeeing che 
deſcentpn of G OD the Sonne, by 
the gate of our fleſh, and the aſcen- 
ſion of our ſleſn by Chriſ, into the 
heauenly places: both which he ce- 
lebrated by that repetition. Com- 
pare with thus place, Gen, 39:35. 

an 
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and 49.8. 9.10. 1 1. 12. and Reue- 
lat. 5. 5. and other places as you ſhal 
re ade, and vnderſtand them: and 
withall conſider, how tlie ancient 
Fathers haue prided them ſelues with 
the ſcuerall letters of this Name, to 
keepe in remembrance by their 
owne names, a thing neuerto bee 
forgotten, The Incarnation of our 
Lord, As Abram aſſumed h. n and 
was called Abraham. Oſbea tooke 
i. and was called loſhua, as you 
know, Neyther againe let it trouble 
you, that ſome do write this name 
thus . 19, becauie (lay they) 
the letter v 5. turned vpward a is as 
much as the double he nn omitted. 
I know no reaſon for this, but many 
authorities againſt it, as you may 
know by that which 1s and ſhall be 
ſaid , though I let paſſe a very great 
number. Now contider the name 
in euery letter, and ſec what cloudes 
of witneſſes there are, that Chriſt is 
GOD 
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God and mas : and learne by the 
Nane it ſelfe, how Chrift is the Cha- 
racter or ingraued Imaze of the per- 
(on or ſubſiience of the Father , He- 
brewes 1,13. 

„ i. Is the Crowne or Dia- 
deme of the ineffable Name of 
GOD , and ſignities the God- 
bead, | 

„. . Pretendsche Tree of life: 
for it is a tlung much noted among 
the learned of the Hebrue tongue, 
that this letter is never put radical- 
ly in any natarall Hebrue word, ei- 
ther in the beginning or end there- 
of, but is as the Tree ot lite, in tlie 
middeſt of the Paradiſe of God. 

The double letter b. . ſignifi- 
eth, that C hriſt, concerning his Dei- 
tie, is ellentially vnited to the Ha- 
nauitie; and concerning hs He- 
manitie, vnited alſo eſſentially to 
the Deitie; and that by the Holy 
Gbolt, For n. 6, is a ſpirit or 

| 3 
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breath: therefore is Chrift in him- 
ſelte, or in reſpect of his Derrre, the 
ſuperioue Wie dome ot thy Father, | 
and the Sanne of D, not made, 
bur begotten. Pron. 8.22. In the 
creature, or with reſpect of his Hu- 
manitie, the intei iour wiſedotne of 
GOD; not Hegotten, but made, 
and created, Lcclus. 24. 11.12. 

Nod the letter vi 5, hath ma- 
ny things there in to bee conſide- 
red. | 

For you may not chinke, that it 
was taken by chaunce into this 
Name; but tor tlie Nor-ry, and tor 
the Ceometrie. 

For the Netory, I haue obſerued 
that the Theologians, both of the 
old and new Teſt unent, haue (ele- 
brated thereby ; firſt, the ret or 
dwelling of the C adn him, as 
Elay. 42. veil. I. and lo. [.verl.2 3. 
Then the reſt, or licall beezng 
of the world in Chiilt bctore the 

| creation: 


= 34 
creation: and the reſtoring of the 
world by his ſuffering: wherein tlie 
iuſtice of Cod reſted, ot came to apes 
riod, as Eſay. 5 3. I I. Heſball ſes the 
traueil of bis ſoule, and be ſattiſied. 
Lallly, that great Ia ble or Sabbath of 
Sabbaths in the world to come, when 
all the creature ſhall reſt from cor- 
ruption, Secondly, they learned 
there by, the euerlaſting Anwting 
of Chrift co bee our Kang , our Prieſt 
and our Prophet, For vis the head 
of to V luch is to ast. Hitherto 
belongs that of the 45 · Plal. T how 
art anomted with the oyle of gladneſſe 
abone thy fellowet. And in particu- 
lar; I haue found Daxid( or my belo- 
ued) ſernant, with my holy eyle baue 
I anointed him: that for his King- 
dome. Dan. 9.24, ſpeakes of his 
Prieſthood: Te fiaiſh the wickedneſſe, 
te ſeale vp the ſinnet, c. and to - 
eint che moſt Holy, Eſay. & I. of his 
Prophecie; Therefore bath the Lord 4. 
8 vo inted 
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weimed mee, bee hath ſent me 10 
preach,erc, For this cauſe was there 
no Anointinꝑ in the old Teſtament, 
but typicall,as a ſhadowofthe good 
things that were to come; ſo that 
when He came, all theſe anoyntings 
ceaſed ; both of the Leviticall 
Prieſthood, for Thou art à prieſt for 
excr, Heb. 7: and of the Kingdome; 
tor Hee ſhall raigne euer the bouſe of 
lacob for euer: Luk. 1.3 3. And for 
his Prophecic he ſaith, Whatſorner 1 
baue beard of my Father, I haue made 
knowen vnte yon. The whole ſcope of 
the new Teſtament is to this effect, 
Now the Ceometrie liath allo ma- 
ny myſteries:firſt, it is one ſemicirele 
with three branches; the myſterie 
of the Trinitie in the Vritie: all whole = 
dignities of Vertue and Power,&c. 
are coequall in all, and in cuery per- 
ſon, intirehy, and induiſibly; and 
therefore in our Lera alſo: acc ci ding 
to that ſaying of the Angell, The 
| holy 
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boly Choſt ſl all come vpon thee , and 
the power of the moſt High ſhall ener- 
ſhaadow thee ; therefore alſo that holy 
thirg which ſhall be borne of thee, ſhall 
be called the S ON NEH GOD. 

Shall I tell you what Lectures 
the Diuines haue made vpon the 
text of this let: er: Zach. i 1. I 3, did 
reade herein that goodly price, at 
wlach the wicked Jewes did value 
him. For . i. in the Hebrue Arithe 
meticke is tcnne ; ſo the three 
tennes inthe triple Crowne of this 
letter, are the thirtie pieces of ſiluer, 
which the tray tour too ke to betray 
thar precious blood, which was too 
deare a raunſome for the whole 
world. | 

And one in another place ſaid; 
They haue ſoldthe luſt fer Jilner, 

Conſider the letter and cuerie 
part thereof. v. This iaferiour 
ſemicircle is the creaturr, the earth 


ly Paradiſe, m the made of which 
| is 
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is the Tree of liſe, Ard that thus the 
letter yaw is one patt, and ſignifies 
in that tongue, a nayle, if you will, 
that nayle, that pierced lis tender 
handes and lus beaute cus feete, to 
which if you addòethe iod reuerſed, 
you n ay u ell perceiue the figure 
of the u hole Creſſe, tlat Trec of liſe, 
which bare that hcavenly fruite; 
that [pirituall ſeed , whereof Adam 
and his faitl full children, which e- 
uerceme, may cate and laue ſor euer. 


Reuel.2 +7 0 


Thus you may ſee, how the 
For became fleſh, and dwelt ameng 
vs, You may lee that riddle ofthe 
Angel to Eſeras,2,Booke,chap, 5. 
veil. 37. expoœi nced : 7 be image of 
thatFord, fi mu lich, and u lere- 
to , the bookes of both the Teſta- 
ments do ſound. 

You may ice what confidence 
wee may haue in that promiſe 
of Chriſt , who in tlic day es of his 
| . flctb 
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fleſh ſaid, Whatſoencr you l aule 
the Father m my vame, hee will giue it 
you,loh.16.23 But after his Aicen- 
ſion, the myracles that are to bee 
done in that Name, are more ſtupẽ- 
dious, Mark. 16.17. And againe, 
He ibat beleencth in me, greater workes 
then theſe ſhal he do, for I goetothe Fa- 
ther. Beholde the myiterie of it, 
cauſe it to aſcend, and deſcribe that 
circle, whole center is euery where, 


whoſe circumference is no where, 8. 
No are the ſuperior and inferior 


conduit- pipes foudered together, 
(as the Hebrues ſpeake) now the 
higher influences, the Spirit and 
Graces ef God are not ginen by mea» 
(are : andthe refſuences ſo great, as 
that Whoſoemer beleeweth, out of bi 
bellie ſhall ariſe fountaines of liuing 
water , [| pringeng vp vnto eternal life, 
O glorious Name! O ſacred Mylte- 
ric! by which you may wel perceive, 
that there is greater /nitie — 
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the Deitie and the Hwumanitie , then 
8 any wordes of Contiguitie, or 

ontinuitie, may bee expreſſed. 
You may well perceiue, o ac- 
cording to that place of the 89. 
Pſalme, Hethe prſt borne, or as lohn 
faith, Chap. 1. The orely begotten ef 
the Father , 11 made bigber then tbe 
Kings of the earth, Here is our g- 
reonſneſſe , our ſanttification , and 
redemption complete: here is our a- 


 deption and reward: our conſolation, 


our hife, and religion: Our reuerence, 
and pur feare: yet our voy and bold- 
weſſe: all in alli I be preſence of God, I 
may not ſay what experience hath 
raught mee, by this magnificent 
and admirable Name; neyther am 
I able to give duc honour thereun- 
to. My thoughts are ſwallowed vp, 
when I conſider the other great 
myſteries which this one letter 
doth import: the myſterie of the 
triple world; the myſterie of merey 

E and 
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and of Iuſlice; of Elefticn, and 
Reprobation ; of that great Iubile, 
or Sabbath of Sabbaths, whenti at 
which is aboue, ſhal again deſcend, 
to reſtore the creature from core 
ruption and change, into that nimi- 
ene or exceſſe of Goodnes, u here- 
in it was created. But theſe things 
ate therefore here to bee omitted, 
becauſe the diſcourſe thereof were 
long , and becauſe they are rather 
conſequents, then premiſes to the 
queſtion, To tell you at once, & to 
make an end of this argument: The 
whole Nation of the learned Iewes 
confeſſe, that the Ac ſtiba ſhould 
bre called by this great Name: 
mer, To which purpoſe, there 
are, beſides theſe 42 h haue been 
| brought, many places of Scripture, 
which in the Hebrue veritie are 
moſt direct, though by our tranſla- 
tions they might ſeeme ſomewhat 
harfh. T hey hold, I ſay, that Hee 


muſt 
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muſt be both God and Har : and in 

a word, there is nothing which wee 
Chriſtians doe affirme concerning 
our Lerd, but the euidence of Scrip= 
ture doth compell them to confeſſe 
it. Onely they differ in this, from 
vs; whether J bis leſus be that Chriſt 
that ſhewld come into the worde; 
though thus allo be athing not que- 
ſtuonable, as you may learne ot Da- 
niel g. verſ.2 4.2 5. 28. & 2. Eid. 7. 
verſ. 28.29. 

Although the common errour 
and expectation of the lewes, was 
of aterreſtriall Monarchy; yet the 
beſt learned of them agtee, that 
the K ingdme ef Chrift is not of this 
world. For they remember that 
place in the Teſtament of Iaceb: 
T be Scepter ſhel not depart from Inda, 
toll Shiloh come. By which it fol- 
lowes, that whe Meſuba ſhal come, 
there ſhould bee no more thew 
of an earthly kingdome. That of 

45 EI Zch, 
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Zach. . 9. is as direct, Jerwſalem, be- 
hold, thy king ccmmeth wnto thee poere. 
They remen ber allo tliat in the 
21. Pſalme „I Worme and no 
man, a [| ame ef men and ibe contempt 
of the peeple. And that alſo ot E- 
jay. 53. Hee Lath tber forme nor 
beantie ; when we ſee hm, there ſhall 
be no forme that we1hould deſire him. 
He is deſpiſed c reiefled of men, c. 
Reade the u hole Chapter and the 
Pſalme, ccmpare them with the hi- 
Nories of his Paſion , and behold 


Hun on the Croſſe, in the horrer of 


his anguiſh,& extreme perplexirie, 

But you will ſay, u hat is this Iu- 
daiſme in the letters of his Name, 
tor argument to proue that hee is 
Ged? Is it more then if wee ſhould 
write the name of Chriſ with the 


laſt letter thereof capitall, Chris T; 


bet auſe it may repreſent the crofle? 
or els the tu o laſt letters fo enter- 
laced,that they may have reference 

| to 
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to the ſerpent in the wildernes, be- 
cauſe that was allo a figure of 


CHRI'S? Though I had here 
to anſwete for the Cabala of every 
of che 72. lang11ges of the Confu- 
ſion, yet I ſay only thus: If atter all 
tlus thae I haus (ar, you will till be 
contentious, I haue no ſuch cu- 
ſtome, but [ am well content, that 
either thus, ot by any other means, 
a Chris Tian man ſhould hold that 
in perpetuall memorie, which is his 
Joy, his Victorie, his Crowne, his 
Happines in this world, and in the 
world to come. 

Were it to any purpoſe to make 
you know, what the ancient Phi- 
lo ſophers, who knew not the Scrip- 
tures, haue thought of tlus matter? 
all ſpeaking this one thing, which 
the light that G O D hath giuen to 
mankind, did make them know, al- 
though t1cy concealed their inten- 
diment by diuers names, Yet 

2 Hermes 
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Hermes called him plainely the 
Sonne of G OD. Zoroaſt er, the /n- 


derſlanding of bis Father. Lythage- 


rats, Wiſedeme ; as Paul and Salomon, 
cuery where,and particularly, Pro- 
verb, 8. and in the booke of that 
title. 1 

Parmenides named him The 
Spbere of Vnderſtandirg, Crpbeus 
termed him Pallas, to the lame 
effect as the other, it you know the 
fable: and yet hee ipeakes more 
plainely to the Trinuie, in his 
Hynes of the Night, ot the Hea- 
nen, and of the Ayre. Platoes ſepa 
rate Ideas meanc nothing elſe: and 


in ſu nme, as many of the Philoſo- 


pliers, as were worth any thing, 
were not ignorant of this thing. 
But I feare, theſe authorities are 
with you ot little worth: yet haue 
I brought them, that you may ſee 
how wee are fturnithed with all 
Kinde of prootcs , aud how you 
doc 
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doe contemne all maner of teſti- 
mony, 

If chis which I haue ſaid, per- 
ſwade you to looke bettet to the 
foundation of your faith, it is ſuffi- 
cient: it it perſwade you nothing, 
then haue I done contrary to the 
Commandement, which forbid- 
deth to cait pearles before ſwine. 
Bur yet I hope, that God will not 
ſuffer you ben ledde any longer 
by chat Spirit of Antichriſt, againſt 
which S. lahn doth ſo often warne 
vs. For I doe you to witte, that this 
your hereſie is no ne thing, but e- 
uen as - ancient as the Apoſtles 
time. For, the reaſon of lohns wri- 
ting of his Golpell, was, to prone 
the Codbead of ChrisT , againſt the 
Heretikes thit denied it in lus 
one time. And truely, I mar- 
uell that you, who haue rec eyued 
this Herelic from the rotten 
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bones of Arrius, ſhould not provide 


tor your ſafetie as he did. He deni- 
ed the authoritie of S,lohns writing 
to be aut henticall. And why? be- 
cauſe this earth-bred Gyant, u hicli 
would pul Chris: T out of the throne 
of his Deitie , ſhould with his ligh- 
tening be ſuddenly burnt. Belccue 
you the Scripture? Is Iehns authorts 
tie ſuflicient? then the calc is plaine. 
We are in him that is true, in bis Soune 
Ieſus Cbrit T, bo is very Cod, and e- 
ternall liſe. I. lob. 5. 20. Can you 
now confer this Scripture with that 
place, I baue ſaid ye are Cod, and 
not be aſhamed 2 [and the Father are 
one, The lewes vnderitood , that 
hee herein vrofeſſed hunſelte to be 
very GO D; and are youhis ene- 
mie more then they? Read loh. 10. 
ver. 30. and 33. and 3 4. and you 
may vnderſtaud the meaning of 
both places. The diuels acknow- 
ledged lum to be GOD of lah 

| nite 
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nite power: know thee Who thou art, . 
wen that Holy one of God: And wil nor 
you cofcile as much as the diuels? But 
this is more then I tliought to ſay, on- 
ly you may ee hereby, that we ſpeake 
no other thing then Cru T himſeltfe, 
euen in his encanes vnderſtandin 
ſaid, Nou if you could ſee a little the 
toily ot your owne opinion; that were 
inough to caule you to put ona better 
mind. I wil couch it as lightning doth 
touch the ground: for it you be willing 
to be teformed, there is no doubt, but 
you may propound it to the learned 
Duuines, and be fully ſatisfied, You 
ſay Chris is onely man, but yet indued 
with the infinite Power of GOD. Here 
firſt you doe iniutie to the Higheſt, to 
make the Power of God to bee acci- 
dentall vnto him: whereas hee ts purus 
alias, abſolute perfection, and with- 
out ſhadow of change: his Beeing is 
molt fimple and pure, not capable of 
accidents. Then his Being is ſuch, as 
no 
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no addition can be made thereto, to 
make it more thẽ ic is: cherforeit is ne- 
ceſlary, tliãt he be euer actually what- 
ſoeuer lie may be, Beſides, His Being 
is infinitely diſtant from Not Being; 
therfore his Power is inſeparable. A- 
gain, if there come any tlung to Cas 
an accident, it mult come vnto lun fro 
h1:nſzlte, or cls fro another: not fro a- 
nother,tor he is impalsible, or ſuch as 
cano: luffer violence: not fro himſelfe; 
for all ſuch accidents do proceed a po- 
tentià, that is, frõ the unbecillity, or im- 
perfection of the ſubiect : but his Being 
is moſt ſi ple, & ininitely perfect. A- 
gain, all accidents do riſe tro y matter. 
fot ne or co npolition of 5ᷣ ſubiect. In 
hi nis neither matter, for ne, nor com- 
poſition, Now all things we ſee in this 
world, do conſtit,ex ac & potentia, of 
Perfection trom Ged, & imperfection 
fro chetelues : for of chelelues they are 
von extia, abſolutely nothing. Lea, o- 
uen the very Angels, and the ſoule ie 
ſelte, are partakers ot tllis compoſitiõ: 


— — — 
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(for nothing is purus attus, but God a- 
lone) cheretore are they ſubiect to ac- 
cidents; yet they which cone neereſt 
to perfection, are molt free from ac- 
cidents; as that which is meere per- 
fection, hath no accidents at al. Know 
then, that all the digni:ies of God are in 
him eſſentially one God, For the Good 
nes of Cod, his P/ wer, lus Viſedime, his 
glory, &c. beeing all ine, do ot ne- 
ceſsity concur in the nature of Infinity. 


| Whence it followeth, that whatloe- 


uer is in him, is eſlentially limnſelte: 
therefore the power of Cedis not acei- 
dentall, or ſuch as may be imparted to 
a man. The learned Hebrues accor- 
ding to this do hold, that Ewſoph or In · 
fmtie , is not to bee numbred among 
the other attributes of God : becauſe it 


zs that abſtract Vuity, whertntothey 


all eſſentially concurre, & from which 
they al eſſentially proceed. And hece 
by the way take another ſtrong argu- 
ment to the former queſtion 2 tor 


if GOD bee eſſentially a Father, 
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then the terme corrclatiue a Sonne, 
mult bee in the Gedbead ailo, and that 
eſſentially. But no againe fee an- 
other folly in your ſuppoſition. The 
worke vf our re de mption is a worke 
of infinite goodneſſe, mercie, po ver, 
wiſedome and glory; therefore it fol- 
lowerth , that Chris I the worker, had 
infinite mercie, po ver, wiſedome, &c. 
Nov I demaund ; had Chris T this 
infinite goodneſſe and power, ſo giuen to 
him of God, chat the Father himſelte 
had in the imeane time none? This 
you dare not ſay, for that were to ſay, 
that GOD did ceaſe to bee GOD; 
wluch cannot ſtand with his Eternitie. 
Now if G O O the Faber had, por- 
withltanding this abſolute infinite 
Power of Cbris T, of which he ſpake, 
Alt power is giuen vnto mo, both is be. 
wen aud us carth: then it followeth chat 
eicher there were two infinities of Po- 
wer; or elſe that theſe two which had 
this infinite Power, were all one Infi- - 
nite. 
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nite. The firſt is againſt the nature 
of Iofinitic : or that is abſolutely infi- 
nite, which fo eemprehendeth all 
things, as that it leaueth nothing with- 
out it ſelfe, and yet is not comprehen- 
ded of any other. Beſides, if you 
would ſay, that the Father and the 
Sonne had eacli of them ſeuerall indi- 
uiſible infinite Powers; it muſt fol- 
low, that neither of their Powers were 
abſolutely infinite: becauſe each of 
them had not the infinite Power of the 
other: And beſides, that both theſe 
infinite Powers wuſt bee conioy ned 
with infinite weakeneſſe , becauſe they 
muſt be mutually ſubiected to the in- 
finite Power one of the other. but both 
theſe things are impoſsible. So you 
ſee, that two Infininies can by no 
meanes ſtand together: therefore it 
followeth, that * two, to wit, the 
Fatber and the Sonne, are in Being one, 
and that of mme Pewer; and this 18 
thet which ] ſtrive for: u hich, as you 
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6.18 
ſee, I haue concluded by your ou ne 


aſſertion. 

The time would faile mee, to lay 
beſore your eyes the manifold vn- 
trueths , which would inſue of your 
poſition which ſauorreth neyther of 
witte, iudgement, nor learning; And 
therefore I ſee, hou they which haue 
once departed from the trueth, muſt 
of neceſsitie runne into infinite ab- 
ſurdities, Therefore looke backe, 
and be aſhamed of ſuch new · fangled 
toy es, as you do dayly imagine, which 
in tructh doe argue the great incon- 


ſtancie and vanitie of your minde, 


and wrhall, ſuch palpable blindneſſe 
of vnderſtanding, as the darkeneſſe of 
Egypt. For tell mee uit hout ſelſe - li- 
king, what ſound iudgement doth 
this argue, to be driven about with e- 
uery wind of doctrine? a Proteſtant, 
a Browniſt, an Anabapeiſt, an Anti- 


chriſt. What bringing vp ? u hat gift 


of learning and knowledge haue 
you, 


vo 
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you, that you ſhould preſume to op- 
poſe your ſentence, agant the faith 
and doctrine of all the ChrisTian 
Churches in thenorle? Bluſh, and 
learne with meckeneſſethe trueth of that 
Word, which 15 able to ſame your ſoule. 
You may ſee by your ou ne miſcrable 
experience, hat it is to forſske the 
Vnitie of Faith, and the Con muni- 
on of the Saints, who 1mbrace the 
trueth of Gods werd, and have ma- 
nifeſt rokens that they are the true 
chin ch, to uit, The nerdef Cod truchy 
tangle, and tie Sacraments duely adwii- 
vrt. What if there want perfecti- 
on ? The Churchmiltant muſt euer 
confeſſe; I am lonely, yet blacke : For it 
is impoſeible that any Church ſti culd 
be without imper ſc ctiõ, ſo long as the 
world flandeth : but at the end or ſhall 
bee preſented withcut ſpette or wrinkle, 
J herfore remiber ſrem whence yes are 
fallen, & reyẽt, & de the Works of rig hte- 
ewſnes, left Chris IT, wliõ you ſo deſpite, 

como 


. 7 | 
Ig 7 as. The worke of 
Chris Tianitie is not in fooliſh queſti- 
ons, avd diſputing about needleſſe 
ſubtilties, but in doing the workes of | 
tructh and righteouſneſſe, Pray and |. 
endeuour ycur ſelfe thereto. And 
till ſuchtimeas GO D for his CT. 
ſake, voucliſafe to haue mercie on 
you, the cnewie of his SONNE, 
and giue you grace to repent of this 

reat wic kedneſſe, Iam neither your 
iend, nor yet your foe. 


Alecſander Gil. 


FINIS. 


